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Early Indian Palmistry. Sardiilakarnavadana:
Panilekha

Kenneth G. Zysk
University of Copenhagen

1 INTRODUCTION

HIS CHAPTER from the Sardiilakarnavadana consists of thirty-four verses in three
different types of metre, each group of which may have a unique origin.
The group of verses were eventually redacted into the chapter called panilekha
or “the lines on the hands,” i.e., palmistry. Being part of the youngest section
of the Buddhist Sardiilakarnavadana, dealing with omens and prognostication, it
entered the text in its present form after the middle of the ninth century ce, mak-
ing it among the four early formulations of Indian palmistry, after the Gargiya-
jyotisa (c. early centuries ce) and the Brhatsamhita (sixth century ce), and the
Bhavisyapurana (sixth to seventh century ce)." The Buddhist text includes material
not seen in the two earlier versions.

Some of the original verses may not have been in metrical form as witnessed
by the use of traditional fillers such as na samsayah and natra samsayah (verses 7,
11, 15, 18). The overall redaction process is at an early stage since the grammar is
strained, the metre is faulty, and the verses do not always hold together as units.

This collection offers some common features and some unique information.
Common to almost all versions is the discussion of both lines and symbolic im-
ages on the palms of men and women. The images usually pertain to royalty,
whereas the lines could apply to all classes of men and women.

Not found elsewhere in the early treatises is a description of the prepara-
tion of the hand for examination, which nowadays resembles the preparation of
newly etched palm leaf manuscripts for reading (verse 25). One of the unique
features of this collection is its incorporation of aspects of astrology, which is
not witnessed in the other early collections of palmistry omens (verses 4, 10-11).
The mixture with astrology is perhaps the most uncertain part of the text. It is

1 Zysk 2016:vol 1, 76-77.
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unclear precisely how the asterisms (naksatra) and ascendants (lagna) fit in this
early version of Rekhasastra. It is not until the late seventeenth century that as-
trology and palmistry are integrated in the Hastasafijivana composed by the Jain
author Meghavijaya Gani of Tapagaccha, who was active from 1674 to 1695.”

A large section of omen verses dealing with the barley-corn mark on the
thumb is also distinctive (verses 9—13). While palmistry based on the man’s and
the woman’s hands are found as separate sections or chapters in most collec-
tions of palmistry, the version from Sardiilakarpavadana appears to speak about
the hands of both men and women, since birth (jataka) is mentioned in the con-
text of palmistry. Although not stated explicitly, it is implied that prognostica-
tion took placed using the right hand of men and the left hand of women, as is
standard in Indian palmistry.

2 TEXT-CRITICAL REMARKS

$ IN PREVIOUS EDITIONS AND TRANSLATIONS of parts of the Sardillakarnavadana,
I assume that the text was composed in a hybrid form of Sanskrit common
to the literature of early Mahayana Buddhism from the northwestern part of the
Indian subcontinent during the early centuries of the Common Era. However,
when encountering the anomalies in the text, one must keep in mind Brough’s
remarks concerning over editing and especially the norms of the Newari
scribes, which could contribute to peculiarities of orthography and language.3
The present edition, therefore, endeavours to present a text that as closely as
possible represents the readings in their original Buddhist Sanskrit form, even
if it requires maintaining defective metre. In this way, the text offers a more
authentic version than Mukhyopadhyaya’s over-emended edition from 1954.
His version with variants was, of course, consulted, along with two Nepalese
manuscripts available from the Bibliotheque nationale de France (BnF), and a
Nagari manuscript from the library of Kyoto University which follows closely
the Nepalese readings. None of these was consulted by Mukhyopadyaya.
Mukhyopadyaya’s text found on pages 172-175 resulted from the consulta-
tion of only two manuscripts: B, which is Asiatic Society’s B 17, and P, which is
Société Asiatique’s C5> and corresponds to manuscript D of the Cowell-Neil edi-
tion.# Where both witnesses read the same, he used the abbreviation “Mss.” To
this I have added the variants from K, which is Kyoto E 294 from 1857, and from
A, which is MS Paris BnF 132,° as well as from C, which is MS Paris BnF 53-55.7

2 Zysk 2016:vol 1, 143-144. vikrame (barhaspatyasamoatsara), in the year
3 Zysk 2025:183-184. 1980=1857ce (information from Kyoto
4 Filliozat 1941—42:12. University Rare Materials Digital Archive).
5 Goshima and Noguchi 1983:30. The Corresponding folios 42a—43a.

colophon reads: Sinyastanavabindufi ca
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Table 1: Table of MS sigla

MS Paris Société asiatique B 17
MS Paris Société asiatique C 5
MS Kyoto KU E 294

MS Paris BnF 132

MS Paris BnF 53-55

N » R 9 @

All variants are recorded in the apparatus, so that the reader can clearly dis-
tinguish scribal conventions and editorial emendations from authentic readings.
In addition, the variants together offer useful source material for the ongoing
editing of the Gargiyajyotisa, whose omen verses bear similarities in language
and content to corresponding omens in the Sardilakarnavadana.®

As an aid in understanding this highly circumscribed version of palmistry, I
have included two appendices. The first contains translations of passages from
two later sources of Indian palmistry. The previously mentioned Hastasaiijivana
from the late seventeenth century and the Samudrikatilaka of Durlabharaja and
his son Jagaddeva dating from 1160 to 1175.9 The second appendix contains sev-
eral illustrative drawings of hands used in the process of palm reading, which
identify different lines on the palms. They derive from western and northern
India, the earliest of which dates from the eighteenth century.

An important methodological contribution of this study is the linking of text
with physical object in an effort better to understand this early text of Indian
palmistry, so that it is advised that the drawings be consulted when reading the
verses.

METRES

As mentioned above the metres are divided into three basic groups, involving
anustubh (1—-21), tristubh (22—25: upajati: 22, corrupted upajati or vamsastha (?)
23, upendravajra 24, and indravajra 25), and puspitagra (26—34, where 31 could be
aryagiti). In this way, a formation of the chapter can be observed in terms of:
the three groups of verses, which deal generally with different kinds of subject-
matter with some overlapping and repetition. They represent three separate
sources that were reacted into a single text and added to the omen literature
of the Sardilakarnavadana.

6 Filliozat 1941-42:81. Corresponding fo- lios: 356a-357b.
lios: 74b—76a. 8 Zysk 2022.
7 Filliozat 1941—42:28. Corresponding fo- 9 Zysk 2016:vol 1, 121.
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3 CRITICAL TEXT AND TRANSLATION

Verse 1

athatah sampravaksyami naranam karasamsthitam |
laksanam sukhaduhkhanam jivitam maranam tatha || 1

Now, I shall discuss the marks of happiness and sorrow situated on
the hands of men as well as their lifespan and death.

THE FOUR BASIC LINES

Verse 2
The text begins with the four basic lines on the palms, described in the following
verses. They are visible on all four images of the hand in appendix two. Some
are marked, others not, and fig. 3 shows only three lines. Figs. 2 and 3 show just
the lines, while figs. 1 and 4 have both lines and symbolic images.

angusthamiilam asritya tirdhvarekha pravartate |
tatra jatam sukhataram dvitiya jianam antare || 2°

* For the entire second line, E suggests: tatra jata sukhakara dvitiya jianas-
amjhaka.

Finding refuge at base of the thumb, an upward-going line issues
forth (from there). After that, there is the second (line). It, being
more auspicious, has come into existence for the sake of knowledge.

Comment
E’s suggestion offers a slightly different interpretation:

After that is born the second happiness-making (line), called knowl-
edge.

There are two lines mentioned here, both of which issue from the base of the
thumb at the wrist: the upward-going line and the knowledge line, which cor-
responds to the father’s line (pitrrekha) on figs. 1 and 2 and the goddess of knowl-
edge (Sarasvati) on fig. 3. The upward-going line, the one in the middle of the
hand, is prognosticated according to the finger at which it terminates in later
Rekhasastra.”® It is found on fig. 2, defined to the left and on fig. 4, but not
defined.

10 Hastasafijivana 3.2.80 (116)-82 (118), at
appendix L
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E quite rightly understands this to be the longevity line (ayiirekha), which is the
top-most line, closest to the fingers, which originates at the little finger and ex-
tends to an ultimate culmination at the base of forefinger. The length of one’s life
is determined by how far it reaches on this continuum. The four refer to the dif-
ferent lengths of life resulting from the length of the line. Moving from the base
of the forefinger to the base of the little finger, the corresponding times are 100,
70, 50, 30 years. In fig. 1, they are numbered 100, 75, 50, 25; at fig. 2 as 75, 50, 25,
with 100 missing; at fig. 3, it is labelled ayur°, and only 25 is marked at the ring-
finger, instead of the little finger. The fourfold division in this text, therefore, is

EARLY INDIAN PALMISTRY

Verse 3
trtiya sa lekha” yatra pradesinyam’ pravartate |
tatrokta hetavah $astre® samasena caturvidhéhd I3

“ sa lekha] ayurlekha E (suggested).

b pradesinyam| pradesinya Mss KCAE.
¢ gastre] patre Mss KCA.

4 _dhah] dha Mss KCA.

Where the third line issues forth in the direction of the forefinger,
there the means (for prediction) mentioned briefly in the treatise are

fourfold.

Comment

unique and not equally proportional, as in the drawings.

Verse 4
aparvasu ca parvani’ naksatram nirupadravam’ |
dve nihsrte® viSuddhatma jived varsasatam tu yahd Il 4

“ parvani] sarvani K, varsani, C.

b naksatram nirupadravam| naksatra nirupadravam Mss KCA, naksatranam up-
adravam E

¢ dve nihsrte] dve nihsrta Mss KCA, dvinihsrto E.
4 tu yah] hi sah E, hi yah P?

There are the joints/parvan-days and those in between the joints/

parvan-days. When both have come forth, the asterism is auspicious.
But he who is pure-minded lives 100 years.
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Comment
This verse is not entirely clear and requires some emendation to render sense.
There appears to be a double entrendre on the word parvan whose principal
meaning is “joint,” and secondary meaning an auspicious day of the month. The
former refers to a joint of the finger, while the latter includes the eighth day after
the new moon, the new moon day, the full moon day, and the fourteenth day
after the full moon. In this way, both the asterisms on the parvan-days and those
represented in the spaces between the joints of the fingers are auspicious. In later
Indian palmistry, the twenty-eight asterisms are mapped on the hand, occurring
on the fingers between the joints (parvan) which are auspicious (Hastasafijivana
1.3.88 (12)-91 (15) at appendix I and fig. 5).

The verse introduces an astrological topic of the naksatras or asterisms into
the system of palmistry, forging a link between palmistry and astrology in early
South Asia. Any mention of the astrological terminology is absent in early ver-
sions of Rekhasastra, where the focus is on the lines and symbolical images on
the palm and soles of both men and women."!

Verse 5
triméat tribhage” janiyad ardhe’ paficasad ayusah |
saptatis tryam$abhagesu‘ atyantanugate Satam || 5

“ -bhage] -bhagena KCAE.
b ardhe] ardha- KCA.
¢ saptatis tryamsabhagesu| saptatrim$adbhagesu KCA

One should know that thirty is one-third of the lifespan, fifty is half,
seventy is three-fourths, and one hundred is the full lifespan.

Comment
Here the proportions of 100 are not correct, except for fifty which is exactly one-
half of 100. It appears to be based on an observational division of a lifespan,
which in later Rekhasastra is formalised into four equal portions.

Verse 6
ayurlekha pradi$yaivam’ vyantara ya” prakasyate |
naksatrasamjiiaya jiieya manujarthasas® tatha || 6

* pradiS$yaivam | pradedasyevam K, pradesyevam P, pradr$yaivam E.
b yyantara ya] vyantara ya Mss KCA, vyantarayah E.

¢ manujarthasas], manujo’rthasas KCA, manujair arthasas E.

11 Zysk 2016:vol 1, 136-145.
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The longevity line has thus been indicated. (The line) that appears
in between (the longevity line and the knowledge line) should be
known by the name of an asterism; and it is for the sake of man’s
wealth.

Comment

The last pada lacks an aksara. Here again there is the use of astrology in
Rekhasastra. The line in the middle is also known as the prosperity-mother line
(dhanamatrlekha) on the diagrams. On fig. 1 it is mata; on fig. 2, dhanamatrrekha;
and on fig. 3, dhanamanarekha= danamatrrekha (?). The corresponding name
of an asterism could, therefore, be dhanistha (see fig. 5). The word arthasas
has a dative sense (i.e., for the sake of), which in the omen literature means
“portends,” i.e., “and it portends wealth.”

OFFSPRING LINES

Verse 7
angusthodaramarge tu yavatyo” yasya rajayah |
tasyapatyani janiyat tavanti” natra sams$ayah || 7

“ yavatyo] yavanto KC.
b tasyapatyani janiyat tavanti] tasyapatyam vijaniyad yavanto Mss KCA.

Without doubt, as many of his lines that are on the track of the
thumb’s belly (i.e., the fatty flesh below the thumb), so many, one
should know, are his offspring.

Comment
In pada a, the expression natra samsayah is a verse filler. On the contemporary
figures, the lines corresponding to the offspring are located on the left side of
the man’s right hand. The lines representing the number of female offspring are
just below the little finger, and below those are found the lines for the number of
male offspring. These lines are clearly shown on figs. 1, 2, and 3, being described
in some detail on figs. 1 and 3.
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Verse 8
dirghayusam vijaniyad dirghalekha tu” ya” bhavet |
hrasvayusam vijaniyad dhrasvalekha“ tu ya bhavet || 8

 tu] omit Mss KCA.
bya]caA.
¢ -lekha] -lekhe Mss KCA .

He should know this: a long line indicates a long life, and short line,
a short life.

Comment
The grammar of this verse is difficult. The reading of -lekha in padas b and d is
inconsistent in the MSS. The word -lekha, being the more difficult, is likely to be
the more original. It is uncertain if this refers to the lines on a woman'’s hand,
indicating the longevity of her offspring, since at GP 1.65.110b—111b, short and
broken lines on a woman’s left palm indicate children whose lifetimes are very
short, while long, unbroken lines indicate children whose lifetimes are long."

IMAGE OF THE BARLEYCORN

Here begins a section on the barleycorn image at the base of and on the thumb.
It represents the most complete discussion of the subject from the older texts.
The series of verses portend births, beginning with the time of day of the birth,
and therefore, might refer to females rather than males. BS 67.42 (male), US
1.56 (male), GP 1.65.45¢-46d (male), and BhvP 1.25.38 (male), all deal with the
barleycorn shape on the thumb; but none involves astrology, the time of birth, or
lovemaking, the main subjects of the Sardiilakarndvadana’s passages, which point
to the inclusion of Jyotisa Jataka.'> On the other hand, the reference could be to
the male client and aspects of his own birth. The barleycorn images are depicted
in the drawings as occurring at the joints of the fingers, but images on the thumb
receive most attention (figs. 3 and especially 4).

12 See Zysk 2016:vol 1, 368-369. 359, and 398-399.
13 Zysk 2016:vol 1, 270-271, 300-301, 358—
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This verse seems to refer to the male client’s hand, explaining at what time of
the day or night he was born. On the other hand, it might well refer to woman’s
hand, referring to the birth of her offspring. The word janman means birth but
can also indicate the natal star or the first naksatra in astrology. Here it points
to jataka in Jyotih$astra and refers to birth during the day and during the night

EARLY INDIAN PALMISTRY

Verse g
angusthamiile yavako ratrau” janmabhinirdiset” |
diva tu janma“ nirdistam” angusthayavake® dhruvam || 9

* yavako ratrau] yavako...trau K.
b _nirdiget] -nirdised Mss KCAE.
¢ diva tu janma] omit P.

4 nirdistam] nirdestam C.

¢ -yavake] -yavako Mss KCA.

A barleycorn at the base of the thumb indicates the birth at night; but

in the case of a barleycorn on the thumb, it surely indicates the birth
during the day.

Comment

depending on the position of a visible barleycorn on the thumb.

This and the next verse combine aspects of astrology with palmistry in a way that
is not entirely clear, even with emendation. The first line suggests that if a barley-
corn is unusable for prognostication, then the diviner must resort to astrology.
In ¢, E’s reading is adopted, even though the majority of MSS have a gap. Pada
d is metrically defective. MS C has “indicates an ascendant at night.” Here, the

Verse 10
avyaktayavakam casya” tatra lagnam”

lagnam pumsamjfiako jiieyo® "horatram

vinirdiset |

4 yinirdiset || 10
* avyaktayavakam casya] avyakto yavako yatra E.

b lagnam] lagna Mss KCA.

¢ jiieyo] wanting PKCA, jiiayo B.

4 'horatram ] rahoratram vinirdiget PKA, ratre vinirdiget C.
And (if) his barleycorn is indistinct, then one should point to the as-
cendant. (If) it is known by a male name, one should determine the

ascendant over the day and the night.

Comment

HISTORY OF SCIENCE IN SOUTH ASIA 13 (2025) 240-275



KENNETH G. ZYSK 249

ascendant is always used for the male. The man, representing the masculine or
male sign, is commonly understood to be the odd numbered signs of the zodiac,

ie. 1,3,5,7,9 11.

Verse 11
divasam janma nirdiSed” ratrau strisamjfiako bhavet |

rasih’ sandhya same syatam‘ bhagair anyair? na samsayah |
pumsamjiidd udayam tesam’ ahoratrantikam vadet/ || 11

 nirdied ] nirdisa P, nirdi$o K, nirdisad CA.

b ragih] ragi Mss KCA.

¢ rasih sandhya same syatam] ratrih sandhya samakhyata E.
4 anyair] athanyair Mss KCA.

¢ tesam ] tesv Mss KCA.

f vadet] bandhet Mss KCA.

(The male named sign also) indicates birth during the day; (the per-
son) with a female name indicates birth at night. Without doubt, let
the zodiacal signs and their junctions be the same in terms of degrees
or other means. In the case of a male name, one should speak about
their rising/ascendant over a day and a night.

Comment
Again, because of the mixing of astrology and palmistry, the verse is not entirely
clear, but it appears to be a version of the previous verse. Pada d is emended
with E. In d, the use of na samsayah as verse-filler yet again points to a redaction
technique. The word bhaga may have a specialised meaning in the context of
astrology, i.e., a unit of time, corresponding to 3oth part of a zodiac sign. In pada
e, udaya refers to the lagna.

Verse 12
angusthamiile yavake” $ale’ saukhyam vidhiyate |
asvad bhadram vijaniyad angusthayavakesv iha || 12

* yavake] yavako Mss KCA.
b sale] ...K (marked gap).

Happiness is decreed in the case of a barleycorn or a spear at the base
of the thumb. He should recognise good fortune from a horse in the
case of (multiple) barely corns here on the thumb.

HISTORY OF SCIENCE IN SOUTH ASIA 13 (2025) 240-275
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Comment
The grammar of this verse is strained. In b, E’s reading is preferred. The last line
is obscure but could refer to prosperity and happiness gained by the horse, i.e.,
from warfare.

Verse 13
yavamala ca matsyah syad angusthayavako ratau |
balayauvanamadhyante sukham tasyabhinirdiset || 13

If the barley corn on the thumb is a garland of barley corns (in the
form of a line or school of) fish, it indicates his happiness in lovemak-
ing during his youth, adolescence, middle age, and old age.

IMAGES ON THE PALMS OF THE HAND I

The next set of verses deals with one version of the images on the palms which
might well derive from one source. The link to the previous is via the barleycorn,
which here appears as a symbolic image on the palm of the hand. These symbolic
images are depicted on figs. 1 and 4, where other than the fish, just above the
wrist, there is virtually no common arrangement of the symbols on the palm.

Verse 14
yasya syad yavakas” capi capo” va svastikas tatha |
talesu yesu dréyanti dhanyas te purusa hy ami|| 14

* yavakas$] yavako$ KCA, yavayas$ Mss (?).
b capo] capi K, capi CA.

Those men on whose palms appear a barleycorn, a bow, or a swastika,
they are indeed fortunate.

Verse 15
matsye” dhanyam bhaved bhogéyémisédaub yave dhanam |
bhoga“saubhagyam‘ janiyan’ minadau natra samsayah || 15

* matsye] matsya- KCA, matsyo E.

b bhogayamisadau] bhogad amisadau Mss, bhogad apisadau PKCA.
¢ bhoga-] bhauga- KCA.

4 _saubhagyam| -saubhagyam PKCA.

¢ janiyan] janiyat E.

In the case of a fish, there is wealth; in the case of game animals, etc., it
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portends food; in the case of a barleycorn, there is prosperity; without
doubt, he should know that in the case of fish, etc., there is food and
good fortune.

Comment
The use of natra samsayah as verse-filler points to a redaction technique. The
mention of fish two times indicates the blending of two different sources of in-
formation.

Verse 16
patakabhir dhvajair vapi §aribhis’ tomarais’ tatha |
talasthair ankusai$ capi vijfieyah prthivipatih |
rajavamsaprasiitam ca rajamatram® vinirdiset || 16

“ $aribhir| Saktibhis E.
b tomarais] tamorais KCA.

¢ -matram|] -matram ca PKCA.

He is to be known as a king, on whose palms appear banners, flags,
arrows, lances, and elephant goads. One should predict a royal min-
ister born into a royal lineage.

Comment
On the word rajamatra, see BHSD, where it is explained as equivalent to Pali
(raja)mahamatta in the sense of a “chief minister” (454).

IMAGES FROM THE LINES ON THE PALM

Now begins a series of verses dealing with lines (lekha) on the palm perhaps from
another source. They deal with the lines and the social classes with a focus on
the lines” quality and number.

Verse 17
preksyante” §akhaya pafica haste catvara’ eva ca |
ksatriyo va bhaved bhogi rajabhis capi satkrtah® || 17

* preksyante] peksinim BCA, peksanam P, paksanam K.
b catvara] catura Mss KCA.

¢ satkrtah] satkrtih Mss KCA.

If four or indeed five (lines) appear on the hand with branch(es),
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then he will be a wealthy nobleman respected by kings.

Comment
Here the hand is identified as belonging to a member of the warrior class or
nobility. Figs. 1 and 4 show four lines; fig. 2 has five lines, the one closest to the
thumb is called yatralekha, the line of military expeditions; and fig. 3 has only
three lines. Four major lines are common, while five are rare.

Verse 18
vaiéyo "tha ksatriyo vagmi dhanadhanyam* na sams$ayah |

sudro vipulabhagi syat parvasilo ‘tha naisthikah |
satatam abhiptjyah syad sarvanam ca priyamvadah [|18

* dhana-] dhanam B.

Whether a well-spoken merchant or nobleman, without doubt, he has
wealth and grain. A servant will be a fortunate man, and a perpetual
celibate priest will be one who (observes) the customs of the four
days of the changing moon. He is always worthy of worship and
speaks pleasing words to all.

Comment
This verse carries on from the previous verse and completes the prognostication
based on the four or five lines on the palm for the remaining classes: merchants,
servants, and lastly priests.

Verse 19
visilah“ $ilasamkufico” bahubhir na bahus tatha |
Syamavarnatha bhinna va sa lekha duhkhabhagini || 19

? visilah] visila- Mss KCA.
b

-samkufico] -kufice va B, -samkufice PKC, -sakufice A, -kufico va E.
A man whose lines (on the palm) are dark or broken is ill-behaved,

cringes at (lit. shrinks away from) customs, and does not abound in
abundant things. The (line) bears misfortune.

Comment

The meaning of pada b seems to be that he does not do much with all he has, i.e.,
he is lazy.
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Verse 20
trilekha yasya“ dréyante’ yasya piirnah karasthitah® |
mahabhago mahavidvan jived” varsasatam ca sah || 20

“ trilekha yasya] wanting P.

b drgyante] dréyate K.

¢ parnah karasthitah | parnakarasthitah B; sampuirnakarasthitah PKCA.
4 jived] jive KA.

He whose three lines on the palm appear as complete has great for-
tune, intelligence, and lives 100 years.

Comment
The occurrence of yasya two times in padas ab is redundant and the result of
blending of two separate padas. This verse refers to the three basic lines on the
palm of the hand: the longevity line, the fortune line, and the intelligence line,
as previously discussed.

THE FINGERS AND IMAGES ON THE PALM II

The next verses address the fingers and different symbolic images on the palm
of the hand. They are composed in different metres, suggesting that the material
comes for another source or several sources. Here again the symbolic images
occur on figs. 1 and 4.

Verse 21
gajapadam gajachatram” Sankhacakrapuraskrtam |

talisu yasya drSyate tam vidyat prthivipatim || 21

* gajapadam gajachatram] ajapadam rajachatram E.

One should know him as a king, on whose palms appear an ele-
phant’s foot and parasol accompanied by a conch shell and a wheel.

Comment
The editor emends the first pada: “a goat’s feet and a king’s parasol.” Emphasis
is placed on the princely or warrior caste; and a king must have all these marks
on his hand.
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Verse 22
bhagas tu bhagyaya dhvajah pataka“-

hastya§vamalankusatas’ ca raja |
matsyo nu panaya yavo dhanaya
vedr* tu yajiaya’ gavam ca gosthah || 22

* dhvajah pataka-] dhvajaih patakair E.
b -agvamalankusatas] -amalamkusatas Mss KCA.
¢ vedi] vedi Mss KCAE.

4 yajfiaya] yataya C.

The flag portends good fortune; the king has good fortune from a
banner, an elephant, a horse, a garland, and a goad (on his hand).
The fish portends drink; the barleycorn portends wealth; the Vedi-
altar portends sacrifice; and the cow-pen is for cows.

Comment
Here the metre changes to upajati. E needlessly emends the text in pada a.

THE LENGTH OF THE FINGERS AND THE LENGTH OF LIFE

This is yet a third method for ascertaining longevity.

Verse 23
anamikaparva“ atikramed yadi
kanisthika varsasatam sa jivetb |
same tv asitir varsani saptabhir
yatha nadinam saritaya“ nirdiSet || 23

“ -parva] -parvam Mss KCA.
b jivet] jivati E.

¢ saritaya] taritaya KC, bharita ya E.

If the little finger extends far beyond the (first) joint of the ring fin-
ger, he will live 100 years. If both are the equal, it would indicate
eighty-seven years. In the same way, it is like with streams (that flow
together) for the sake of a river.

Comment
Here the metre appears to be vamsastha; but because padas a, b and c are faulty, it
could well be a corrupt form of upajati metre. The metaphor of the river and the
streams is obscure, unless the fingers are the streams of various length, which
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eventually meet as some point to make a river. On the meaning of sarita as river,
with a feminine a-stem, see BHSD: 583. Note the MSS reading of parva as a neuter,

a-stem.

THE PROSPERTY LINE

This is another description of the prosperity or mother line (dhanamatrlekha),
which is located between the longevity (ayiirekha) and knowledge or father lines
(pitrlekha or saravatilekha).

Verse 24
$arfravarnaprabhavam’ tu lekham”
savai$ikham® varnavihinakam? ca |
samiksya nicottaramadhyamanam®
daridryam/ madhye caratam vijanats || 24

“ -prabhavam] -prabhava Mss KCA.

b lekham] lekha Mss KCA.

¢ sikham] sikham Mss KCA.

4 _yihinakam ] -vihinakam Mss KCA.

¢ -madhyamanam] -madhyamayam Mss KCA.

f daridryam] dardrya- Mss KCAE.

¢ vijanat] vijanato PKCA, vijanate B, vijanatam MssE.

Having inspected the line that should have the body’s colour, but
whose colour is wanting and whose tip is blunt, one should know
that of those (lines) going below, above, and in the middle, there is
poverty for those occupying the middle.

Comment
Pada d is metrically corrupt. The word savaiSikham, meaning something like a
blunt tip, is uncertain. The meaning is obscure, but it seems to suggest that once it
has been determined that one of the three principal lines (i.e., longevity, fortune,
and intelligence lines) is colourless with a defective tip vis-a-vis the other two
lines, only the middle one, i.e., the fortune line, indicates poverty.
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PREPARING THE HAND FOR INSPECTION

Verse 25
abhyafjanodvartanasatkarisair
abhyaksa§”’ ciirnai$ ca vimrjya panim |
praksalya caikantaraghrstalekham® d
ekagracittas tu karam parikset || 25

“ -satkarisair abhyaksa-] -matkari dhvaksu- Mss KCA.
b abhyaksas] abhyaksa- Mss KCAE.

¢ caikantara-] caikantari- PBCA, vaikantari K.

¢ _lekham] -lekham Mss KCAE.

Having smeared the hand with oils, unguents, good (i.e., fresh) cow-
dung, powders, and then having cleaned between the smeared lines,
focusing his mind, the inspector should examine the hand.

Comment

Here are the instructions for preparing the hand to be inspected. One can com-
pare this method to the modern-day process of preparing a palm leaf manu-
script for reading by smearing with oil combined with lampblack to darken the
etched lines, then removing it so that the lines standout from the leaf’s lighter
background. In a similar way, after the smearing of the palm with oils, fresh
cow-dung, and powders, and then wiping it clean, what is left is clean visible
darkened lines.

SECOND SOURCE OF PALMISTRY

The remaining verses are composed in puspitagra metre. The subject-matter is the
hand, beginning with the lines on the wrist, and includes the shape, colour, and
quality of the hand and fingers. This group of verses represents another source
of palmistry. It explicitly links the notion of rebirth to the lines on the hand.
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THE LINES ON THE WRIST

Verse 26
valayasama’’ naradhipe‘ bhajantyah’
samanugata manibandhane tu tisrah |
dvir api ca (sva)bhavantare ° mahatma
vipuladhanasreya’s nu” vastralabhah || 26

“ valaya] valayah Mss KCA.
b sama] sama- E.

¢ naradhipe] naradhipam E.

? bhajantyah] bhajata- Mss KCA.

¢ (sva)bhavantare] bhavantare Mss KCA.
f vipula-] vipule P.

8 -greya] sreyo B, -Sriya E.

" nu] aha E.

In the case of a king, there are three (lines) separating and running
round the wrist. (If) two (lines) are like bracelets, he was a high-
minded man in his (own) previous existence; now (in this life) he
has great wealth and fortune, and the acquisition of clothing.

Comment
For the first line, cf. BS 67.44ab and GP 1.65.47bd, where a king is the man who
has three lines on the wrist (Zysk 2016:vol 1, 272-273, 358-359). E emends pada
c torepair the metre. Among the apodoses, having more than one set of clothes is
an indication of prestige and wealth. For the lines of the wrist (manibandharekha)
see figs. 1, 2, 3, and 5. Note the reference to karma and rebirth.

THE HAND

Verse 27
dadati” satatam unnatas tu panir
bhavati ciraya tu” dirghapinapanih |
paripatati siraviruddhapanir®
dhanam adhigacchati mamsagtidhapanih? || 27

* dadati] dadati K.

b tu] tad Mss KCA.

¢ sira-] sira- Mss KCAE.

4 _giidha-] -midha- Mss KCA.

Now an upraised hand always gives (i.e., is generous); a long and
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plump hand portends long (life); a hand besieged by vessels moves
about loosely; and a hand covered over with flesh obtains wealth.

Comment
Syntactically, the elements of the verse are separated by fu and elsewhere by iha.

THE PALM

Verse 28
sadréa(karatalais ca) sadhavas te’’
kutilakrtair vinimilitai$ ca dhartah® |
bhavati? rudirasannibhah’ surakta$
ciram iha pinditapanir 1$varah syétf || 28

* sadréa] sadrsa Mss KCA, sudrsa E.

b (karatalaié ca) sadhavas te] sa dhavanti Mss KCA.
¢ dhartah] dhartta KCA.

4 bhavati] bhavanti Mss KCA.

¢ rudirasannibhah ] rudirasannibhah || KCA.

f syat ||] syad KCA.

Honest men have (palms) that are even; rogues have (palms) that are
crooked and closed. Now, a long-lived lord has a ball-shaped hand
that is very red like blood.

Comment
Most manuscripts lack five aksaras in a and have double danda after -sannibhah,
indicating that the verse is far from clear. I have followed E’s suggested emend-
ations. In d, ciram iha is repeated in pada d of the next verse.
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THE QUALITY OF THE LINES 1

Verse 29
dhrtaruciramanah? $ilaravindair
jvalanakasayasuvarnapanira(ji)h’ |
bhavati? bahudhano® nigtidhapanis
ciram iha jivati panabhogabhog? || 29

? -manah] -manah Mss KCA.
b suvarna-] svarna- Mss KCA.
¢ -ra(ji)h] ra...h Mss KCA.

4 bhavati] bhavanti Mss KCA.
¢ -dhano] -dhana Mss KCA.

f pana-] pani- B, pana- PKCA.

He, whose mind is steady and bright, has (lines on the palm of the
hand) that resemble stones and lotuses; he, whose streaks on (the
palm of) the hand are yellowish red and gold like fire, has much
wealth; and he, whose hands are hidden, lives a long time, enjoying
food and drink.

Comment
In ¢, hands that are hidden or obscure (nigiidhapani) means that they are un-
noticed, so that his hands are not turned outward for all to see.

THE QUALITY OF THE HANDS AND LINES 1

Verse 30
subhaga iha tathosnadirghapanir”
dhruvam iha $italapanikas tu santhah” |
iha hi bahudhano balena yuktah®

sutanususaﬁcitapénirekhakod yah || 30

“ tathosna-] tatho || sna- K.

b santhah] éanthah E.

¢ yuktah sutanu-] yuktah / susaficita- K.
¢ sutanu-] suvapuh Mss CA.

And now, a fortunate man has long, warm hands; and, surely, an

impotent man has cold hands; and a man with abundant wealth and
strength has lines on the palms that are very fine and well-arranged.
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Comment
Note the Prakrit use of s for § in santhah.

THE QUALITY OF THE LINES 2

Verse 31
dhanam upanayati panilekhah”
krtajanibha’ jalavac ca (?) yah sudirghah® |
jalavad anugatéhd suvarnavarna
dhanam adhigacchati’ nimnagonnata (?) yah/ || 31

“ upanayati panilekhah] upanayatiha panilekha E.
b janibha] -janita E.

¢ yah sudirghah] ya sudirgha E.

4 anugatah] anugata E.

¢ adhigacchati] adhigacchanti Mss KCA, anugacchanti B.

f nimnadonnata yah] nimnaso ‘'nnata Mss KCA, nimnasonnata ya E.

Now, he takes possession of wealth, (if) the lines on his hand are like
those resulting from work and are very long like a water(-course) (?);
he finds wealth, if the lines on his hand flow along resembling water,
are golden in colour, and are both raised and sunken (?).

Comment
The metre is defective in a, which is corrected by E, and in d, which is partially
repaired by E. In b, lines on the hand can often result from use of the hands
in some kind of work or manual labour; the simile of water in b is unclear but
could refer to a river. In the last pada, the compound nimnasonnata is obscure.
It appears to be a corruption of nimnonnata, “sunken and upraised,” which is,
however, metrically incorrect. The first part of the pada is repeated at 27d.
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THE QUALITY OF THE HANDS (3)

Verse 32
dhanam” upalabhate suraktapanir”
vipula® atha ca” nirantarangulih syat |
balipurusam (?) atha tyajed dhi vittam®
ditavivasa ca visirnavarnalekha’s || 32

* dhanam] sudhanam Mss KCA.

b _panir] -pani KCA.

¢ vipula] vipula Mss KCA, vipulam E.

4 atha ca] patha yo Mss KCA.

¢ tyajed dhi vittam ] tyajet v/cittaciram Mss PKCA.

f -vivasa ca visirnavarna-] -vivagaviéirnavarnah Mss KCA.
¢ lekha] -lekhah BPKCA.

He obtains wealth, whose hands are very red, and fingers are thick
and compact. He, whose line (on the palm) is torn, lacks oil, and has
a diffused colour, abandons wealth (and) a man of oblations (?).

Comment
In b, the metre is corrupt in all readings and E’s emendation is unclear. In c,
E’s reading is accepted; but the precise meaning of balipurusam is not otherwise
attested elsewhere. It could, however, refer the man who performs the rituals or
the family priest (purohita).

THE QUALITY OF THE LINES ON THE HAND (4)

Verse 33
apagataghrtavarnapanilekho”
bhavati” naro dhanavan balena yuktah |
asubhrti® sadrsa bhavet? tatha
vibhaisanavrtta® ekabharya? bhavati” || 33

“ apagata-]| apagatah K.

b bhavati] bhavati | CA.

¢ asubhrti] astti(bhu)ti Mss, asti...vi K, asubhuvi C, asubhruvi A.

4 bhavet] bhavanti Mss KCA.

¢ tatha vibhaisanavrtta] vibhaisanavrtta BKCA, tatha bhisanavrta- E.
f vibhiisanavrtta] bhiisanavrtta E.

¢ ekabharya bhavati] (-ripavati Subha) ekabharya E.

" -bharya] -bhaya KCA.
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If the lines on a man’s hand have the complexion of rancid (?) ghee,
then the man is wealthy and powerful. In the case of a man, whose
lines are regular, he will have only one wife who is beautiful, auspi-
cious, and covered with ornaments.

Comment
In a, the exact meaning of apagatagrha, ”ghee that has gone off” or rancid ghee is
uncertain; nevertheless, the colour of such ghee is usually white. Inb, the expres-
sion balena yuktah occurs at 30c. Pada c lacks an aksara; and in d the metre is cor-
rupt even with E’s emendation. The first two padas refer to a man whose lines on
the hand result from being prepared with oil; and the second line refers to a man
whose lines are regular or normal (sadréa). The same expression occurs at 28a.

Verse 34
bhavati bahudhano” dhanair vihinah

Srutam adhigamya visalapanilekhah |
(su)rjubhir’ abhinilanirmala(bhih)
karatalaraji(bhir 1§varah sa dhanyah)‘ || 34

 bhavati bahudhano] bahudhano KCA.

b (su)rjubhir] rjubhim P, rjubhir BKCA.

¢ abhinila-] nila-B; ahinila- E.

4 nirmala(bhih)] -nirnala- KCA.

¢ karatalaraji(bhir i§varah sa dhanyah) | karatalarajih KCA.

A man devoid of wealth, whose lines on the hand are broad, becomes
very wealthy, when he understands what has just been taught. (A
wealthy lord is he with) very straight, very dark, and clean lines.

Comment
Corruption prevents absolute clarity. Perhaps a poor man with broad lines can
become wealthy by understanding the positive qualities of his lines by means of
Rekhasastra. Reading follows E’s emendations for the most part. His reading
ahinila- for abhinila- might well be a mistake.
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Conclusion
ayam bhoh puskarasarin karatalalekham adhyayah ||

This, O Puskarasarin, is the chapter (known as) the lines on the palms
of the hand.

Comment
This is an alternate name for the section. The words panilekha and karatalalekha
are synonyms.
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APPENDIX I. ADDITIONAL TEXT PASSAGES

THE UPWARD-GOING LINE

Hastasafijivana
rekhavimarsanadhikara
turdhvarekhavicara
(Examination of the Upward-going Line under the Subject of the Discussion of
the Lines.)

3.2.80 (116)
manibandhad tirdhvarekha yaty angusthadisammukhi |

—e=z

The upward-going line moves from the wrist facing the thumb, etc.
Its results are fivefold: if it attached to the king, it gives auspicious-
ness to the kingdom.

Comment
The five are when it belongs to the king, and when it reaches each of the four
fingers.

Verse 34
3.2.81 (117)

nrpo nrpatimantri va prapta cet tarjanim asau |
jyesthapraptau tathacaryah katiman sainyanayakah ||

If it reached to the forefinger, he is a king or a king’s minister; if it
reached to the middle finger, he is a renowned army general.

3.2.82 (118)

Verse 35
sarthavaho dhani netodhvarekha cec chivasrita |
kanistham trdhvarekhatah pratisthavan mahayasah ||

If the upward-going line reached to the refuge of Siva (i.e., the
ring finger), he is a rich merchant or military leader; and when the
upward-going line reached the little finger, he is supported and is
famous.
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Samudrikatilaka
1.143
apanimilabhagan nihértyangusthatarjanimadhye |
adya bhavanti tisro gotradravyayusam rekhah ||

Having emerged starting from the base of the thumb and reaching
between the thumb and forefinger, the first three lines pertain to the
family, material wealth, and longevity.

1.152
niskranta manibandhat prapta yadi madhyamangulim rekha |

nrpatim senadhipatim sa kurute va tam acaryam ||

If a line goes out from the wrist and has reached the middle finger, it
indicated a king, commander of an army, or a preceptor.

1.153
na cchina na sphutita dirghatara vigatapallava ptirna |

turdhva rekha kurute sahasrajanaposam eko "pi ||

If the upward-going line is not broken, not burst open, very long,
complete, and without branches, the man brings prosperity to 1000
people.

1.154
sa brahmanasya rekha vedakarit ksatriyasya rajyakari |

vai$yasya maharthakari saukhyakari bhavati $tidrasya ||

The (upward-going) line of a priest effects the Veda; of a noble-
man/warrior, it effects a kingdom; of a merchant, it effects great
wealth; and of a worker, it effects happiness.

1.155
karamiilan niryata yadi rekhanamikangulim eti |

vidadhati sarthavaham sarthadhyam tam nrpatimanyam ||

If the (upward-going) line come forth from the base of the hand and
reaches the forefinger, then it indicates a trader with a caravan, who
is respected by the king.
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1.156

niskranta panitalat prapnoti kanisthangulim rekha |
dhanakanakadhyam $raisthim iha kurute sa yasonistham ||

An (upward-going) line that has gone out from the palm of the hand
and reached the little finger indicates in this case a high-ranking man,
endowed with wealth and gold and intent on glory.

THE ASTERISMS ON THE HAND

Hastasafijivana
dar$anadhikara
naksatradar§anam
naksatracakram praha
The Description of the Asterisms under the Subject of Visual Inspection
He talks about the Zodiac of the Asterisms.

1.3.88 (12)

trini trini tale diksu madhye naksatram asvini |
taradipaficasakhasu” pratyekam syat trayam trayam/ |

? taradi-] naradhi- AA

Three by three on the palm in the (four) directions are the aster-
isms, beginning with A$vini in the middle. On the five branches
(i.e., fingers) three-by-three are those individually beginning with
the tara(cakra).

Comment
In ¢, AA has ”On the king’s five branches (i.e. fingers)...those individually.” The
tara(cakra) consists of the twenty-seven naksatras, divided into nine categories,
with A$vini being the twenty-eighth. The nine categories are Janma, Sapat, Vi-
pat, Khesma, Pratyeri, Sadhak, Vadha, Maitr1, Adhi-Maitri. Here one calculates:
3x4 + 1 + 5x3 = 28 naksatras (fig. 5).
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1.3.89 (13)

viksyate yatra naksatre hastas tad garbhakasthitam |
pragdaksinakaram tesu” tara trayam trayam bhavet” ||

® prag daksinakaram tesu] tatah pradaksinakaram esu Misra, tatah prag-
daksinapaney(s)u AA, tatah prag daksinavaruny Amadavada

b tara trayam trayam bhavet] tarasu trayam trayam AA, uttarasu trayam trayam
Amadavada.

Where the hand is regarded in the case of the asterisms, they are situ-
ated on the inside (i.e., on the palm). In the case of those (asterisms)
of the tara(cakra) (i.e., on the fingers), they run three-by-three and
west to east on the right hand.

Comment

This verse speaks about the asterisms on the palm and fingers of the man’s right
hand.

1.3.90 (14)

kaficanyadeh paficadasabhani yatratmanamabham |
tat phalam prastur adeSyam sthanarekhadiyogatah ||

In the case of Kaficani, etc., there are fifteen asterisms (on the fingers),
where the asterism is known by its own name. The result is to be
spoken to him who asks in accordance with where a line meets the
place of the asterism.

Comment

The precise meaning of kaficant in his context is unclear. The reading is taken at
the point where the asterism meets one of the lines.

1.3.91 (15)

karajam vagrajadhisnyam” tale yamyam ca varune' |
tatra sthitam $ubham na syat® Sesasthane subham smrtam ||

® karajam vagrajodhisnyam] karajamvagatadhisnyam Pratdqp Muni, kara-
javamtadhisnam AA, karabhavamtagadhisnam Amadavada.

b yamyam ca varune] yamyatale sthitam Pratap Muni, yaimyac ca varini AA,
Amadavada.

¢ $ubham na syat] na Subham AA, Amadavada.
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The asterism at the tip of the fingers or to the south and west on the
palm is inauspicious. At the remaining places it is auspicious.

Comment

The verse seems to speak about the auspicious and inauspicious asterisms on the
hand and fingers. Most appear to be auspicious.
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APPENDIX II: FIGURES
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Figure 1: A Indian Portico de Norte 333. Rajasthan. Text in Hindl. 23X45.5cm. Auditorio de
Galicia 1998.
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Figure 2: Pratapa Muni 1929: Appendix 1 Hastasafijivana in Gujarati: 37.

HISTORY OF SCIENCE IN SOUTH ASIA 13 (2025) 240-275



271

KENNETH G. ZYSK

Bk N leb i,

=

90 (1732-33 CE).

Figure 3: MS Copenhagen Zysk Manuscript Collection Dilip 1009. Samvat 1789
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Figure 4: Banaras Hindu University C 2563. Hastarekha. Manuscript is dated samuvat 1804 (= 1747-
48 CE).
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Figure 5: S. Miéra 2002: 37
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